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Translator's Preface

The great scholar and philosopher Sayed
Muhammad Hossein Tabataba'i was born in 1902 at
Tabriz in a family whose members had been men of
learning for many generations, He spent his youthful
vears at Najaf in Iraq where he studied various
branches of philosophy and jurisprudence under
well-known scholars of the time and returned to his
native towr: at the age of 33. After 11 years he decided
to make the holy city of Qum his residence where he
died in 1981 after a long period of illness at the age
of eighty .

He won fame as a philosopher, particularly
in Islamic branches of knowledge, not only in Iran
but also in many countries of the world including
America and France where some of his works have
been translated into English and French. He is con-
sidered by many American and European scholars
as one of the most distinguished philosophers of the
modern world,

His most famous contribution is the volumes
of 'Tafsir-al-Mizan' which is considered as the finest
interpretation of the Qur'an ever written during the
last fourteen centuries, He has written many books
and theses on jurisprudence and philosophy as well
as discourses, articles and interviews on religious
topics,



He did not only serve mankind as a writer,
but also his other Valuable contribution was starting
a school of thought in which he combined knowledge
and ethics, where; he trained many pupils who
became great assets o their society in tieir partic-
ular fields. Hewas a staunch upholder of education in
both theory and practice based on a deep conviction
and belief in religion.

In this book the writer emphasises the social
aspect of Islam and shows to what extent it permeates
the life of cach individual. He compares Islam with
western civilisation and with various schools of
thought, and finds them inadequate, since Islam
bases its teachings on the search for truth, while
all the others follow the verdiet of the majority, He
considers the goal of Islam to be human happiness,
while other schools have exploitation as their objec-
tive. He is surprised at the indifference of westerners
towards Islamic principles and their influence on
human society, and thinks this attitude to be due to
prejudice or some ulterior motive.

According to him the superiority of Islam is
in its goal, its belief in monotheism as the basis of
society and law and all social acts, and in the faith
in resurrection, which are the guarantee for the
execution of all laws entrusted to Islamic government
as well as to society. In Islam both material and
spiritual things have their due importance, He does
not believe in gecgraphical or racial frontiers which
separate human beings into small communities or
'nations’. He thinks this frontier to consist of belief,
a fact which makes a universal community possible.

In this book, the letter (.°) stands after
Muhammad's name as an abbreviation for the cus-
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tomary phrase 'Greetings on him and his household'
as a sign of reverence towards the Prophet,

In conclusion I wish to express my thanks to
Mr, Khurshid Ali, editor of the Bethat Foundation
for his co-operation in reading the original script
and for his wvaluable suggestions.

AP,
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In the Name of God
the Compassionate, the Mereiful

"0, you, who believe, be patient,
steadfast and united and fear God,
go that you may win salvation,"

-Qur'an, 3:199

Social Relations i_l_'l_lﬂla.[‘l‘l

1- Man and Society

Human beings are gregarious by nalure, so
that sociability is inherent in them, This is a fact
acceptable without much debate. A

Both history and recent archeological dis-
coveries prove that man has always lived a social
life. The evidence refers to the eras in which man
has lived. Moreover the Qur'an repeatedly mentions
this fact in numerous verses and in the most con-
vineing manner. 1

9- Man and His Social Growth

1 Chapters of Ale-Emran verse 195, Hajarat
verse 13, Zokhrof verse 32, Forghan verse 45 and
other verses.
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When human society came into existence, it
did not assume a perfect form to make growth and
improvement also of all spiritual matters and of
everything connected with man.

Human society, like other human intellectual
and spiritual matters constantly move towards perfec-
tion in step with his material and mental attainments,

b Q In fact the peculiarity of man, i,e. his gregar-
ious nature should not be considered an exception
to his other peculiarities, so as to allow us to claim
that it assumed a perfect form the moment it was
created. Rather it should be said that this guality,
like all other human qualities which are related to

the will power and science, has gradually attained
perfection j .

Reflection about the condition of humanity
makes us realise that the earliest form of human
society has been the family which resulted from
marriage. The basie factors in bringing about family
living are the fact that a male cannot by himself
ensure reproduction and upbringing of children ,
and that marriage ensures a lasting relationship
based on the natural sexual necessity and compati-
bility of males and females,

This in turn leads to employment, that is, a
human being engages another as a medium to meet
his needs, and dominates him and imposes his will
upon him,

This same employment gradually takes the
form of the exercise of authority, thus creating the
master of the house, head of the family, chiefl of a
clan, and leader of a nation.
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Naturally, at first a person who was stronger
and braver had priority, and later those who were
braver and excelled in wealth and numbers of
children secured this advantage and so on, until
headship was won by one who was better versed
with the art of governing and polities, 2

Gregariousness has never heen seperated from
man, execept that at the beginning he did not pay full
attention to it, and he lived and grew by following
his other characteristics, such as employment ,
defence etc,

The Qur'an says: The first person who made
men fully aware of society, and turned independent
attention to the maintenance of society, were the
Prophets. 3

The Qur'an says: In the earliest times, men
lived simply and were free from differences. Later
on differences appeared, leading to disputes. God
appointed Prophets and sent them holy books in
order to remove differences and bring men back to
the soecial unity which would be safeguarded by the
Prophets' Laws.,

The Qur'an says: 'Removing differences
between people and the establishment of uninamity
of conviction has taken the form of an invitation to
religiousness and the absence of deviation in religion,
Therefore religion has been the guarantor of the

2 This was the cause of the appearence of
Idolatry .

3 Chapters 10:19, 2:213, 42:213
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appropriatness of human society, 4

According to the Qur'an (42:13): The invitation
to unity and gregariousness was for the first time
issued by Noah, who was the oldest Prophet who
was given a book and divine laws. Later on Abraham,
and then Moses, and after him Christ were entrusted
with this task. In Neah's canon there were few
injunetions, while the most extensive of these four
canons were those of Moses and Christ, This is
what the Qur'an says, and what the Bible apparently
states,

It is said that in Moses'canon there have been
no Less than six hundred decrees,

= # 4

We conclude that the invitation to gregarious-
ness in an independent and explicit manner had
begun only by Prophets and in a religious framework
The Qur'an affirms this point, and as we shall see,
it is confirmed by history.

3- Islam's Special Attention to Society

-

Islam is undoubtedly the only religion that
explicitly lays down the foundation of its invitation on
society, and has by no means neglected its emphasis
on social matters in any of its aspects.

¥ (1t you, exalted reader, wish to win more
insight into this matter, you could glance at extensive
human deeds which thought ecannot enumerate,You
may also look at the wvarious branches of its kinds
and forms, and then realise that this divine canon

4 Chapters 42:13
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has described them all and mastered them and has
extended its decrees over all of them. then yvou will
certainly observe something wonderful. Remember
that Islam has poured all its injunctions in the mould
of society, and has given them all a social spirit to
the last possible limit. Then you can compare the
result of your [slamic studies with the other religions
to which the Holy Qur'an has paid attention, namely
those of Noah, Abrasham, Moses and Christ, to realise
clearly the comparative importance of them, and the
position that Islam occupies.

But the position of religions which have been
disregarded by Islam, such as idolatry, dualism,
Sabeanism and Manichaeanism is more obvious,

Histroy offers no more explanation about former
civilised and unecivilised nations than this point,
that they have inherited and followed this matter
from the oldest human times, namely, that their
gsociety has been created through necessity, and
individuals gathered together under one society
i.e, a despotic rule and kingly dominion, WVarious
national and international gatherings lived under a
sovereign flag .‘]d‘

A

Past nations followed this way with the aid of
the factors of heritage and environment, without
paying particular attention to society or even subject-
ing it to discussion and practice., Even great nations
such as the Roman and Persian Empires which held
great sway over the world at the rise of relipious
light and its widespread, did not heed this matter.
These two governments took the form of the rule of
Caesars in Rome, and Kings in Iran, and had gathered
their nations under their royal flags, and society,
too, was subordinate to governments in its growth,
its pause, or its stagnation.
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1t should not be omitted that a series of social
discussions have remained from the predecessors,
as seen in the writings of past scholars like Socrates,
Plato, and Aristotle. But these writings were never
put into practice, and in other words, they were a
set of mental images and fanciful pictures which
never reached the world of reality. This claim is
horne out by historical evidence,

On the basis of the point already mentioned
we see that the first eall which reached human ears
to the effect that the question of society was an
independent matter which should be removed from
the corners of negligence, imitation and dependence,
was a call begun by the founder of Islam in the world,

The leader of Islam by means of the Holy
verses revealed to him, invited the people as a
group to move towards a happy and clean life,

The Qur'an proclaimed its invitation in two
ways:

(1) A call on the principle of social life and unity, 5
(2) Instructions for making an Islamic community on
the basis of unity and mutual adherence to s&feguqrd
spiritual and material interests of that community
and its defence .6

4- Islam's Respect for the Individual and
Society

The ecelestial organisation first creates a number of

5 Chapters 6:152, 3:105, 6:159 and several
others,

6 Chapters 49:10, 8:46, 5:2, 3:104 and other
versos,
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elementary parts, each of which possesses certain
qualities and then combines and mixes them inspite
of all their differences, so that in addition to their
individual and seperate uses, new advantages are
produced,

For example, a human being has various
organs, limbs, and powers, each of which possesses
different material and spiritual uses. They may be
combined to produce a stronger and greater power
like a weight which is composed of small parts, and
has more power to move at a certain direction.

They may also refuse to combine, and preserve
their seperation and differences, like the ear and
eye, hearing and sight, will power and motion ,
each of which has seperate functions and may act
seperately, but the point is that as they are all united
in composition, they are ruled over by a fresh unit
called man, and this same domination over all the
powers creates advantages which none of the parts
possessed by themselves, These advantages are
manifold, both material and spiritual. One of the
most important advantages is that in their unity lies
a wonderful variety of uses and benefits. For when
human substance , namely the embryo, completed
its development and growth, it can detach a part of
itself, and produce another perfect being who can
perform all the mental and material functions which
the original part was able to do. We, therefore ,
conclude that all human beings are human inspite of
their variety. Man is one, and he is one kind. The
actions of individuals are numerous, but they are
similar in kind,

All these actions join together, producing a
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link and alliance, Water may be divided and poured
into various vessels ., In this way the number
increases, but all are of one kind, and their property
remains the same. If all the water gathers in one
place, their power is greatly augmented.

* & *

In educating human beings and guiding them
towards true happiness, Islam has paid close atten-
tion to this truth, that Man is a single unique being
for whom laws have been enacted, 7 Islam has never
established laws for a single individual.

# * *

This true relation that exists between an
individual and society, produces a different "indi-
vidual in society". Of course to the extent that
individuals assist the existence of such a society
with all their powers and qualities, similar powers
and qualities are produced in that society.

You see therefore that the Qur'an believes in
death, in the Holy Book, in intelligence, understand-
ing, action, devotion, and sin for a "people” .8

We realise thus, that as the Qur'an has paid
attention to the accounts of individuals, it has given
greater attention to the history of nations. This

7 "For every community there is death" chapter
7:34, "Every community is called to account"” chapter
45:28, and chapters 6:107, 5:66, 3:13, Ghafer
verse 5, 10:47.

8 Chapters 3:95, 25:54, 49:13.
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special attention of the Qur'an took place at a time
when history contained nothing but the accounts of
kings and famous men, and historians had no interest
in the history of nations and communities. There
were however a few historiansg like Masoudi and
[bn-e-Khaldoun, after the descent of the Qur'an,
who devoted themselves to some extent to this topic,
until recent changes appeared in the context of
history, and it was transformed from being a bio-
graphy of individuals, to a description of nations.

It is claimed that the first person who adopted
the descriptive method was the French historian ,
Auguste Conl, who died in 1858 A.D.

Briefly, as it was stated, the requisite for the

~ true relation between the individual and society is

that a number of strong social forces and qualities

should be ereated to super-impose individual powers

whenever opposition and contradiction appears in
society .

Meoreover, our senses and experiences confirm
our statement concerning those forces and gualities
which produce action and reaction, that is those
forces which influence other forces and gqualities
which are in their turn affected,

It must be said that the wills of individuals in
matters relating to social riots or rebellions, and
for that matter in any other happenings, cannot
oppose or resist the endeavour and will of society.
A part has no alternative but to obey the whole, and
to follow the way of the whole, The power of socisty
is measured by the amount of the intelligence and
ideas that it absorbs from its members.

This is also true in the case of general panie,
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caused by defeat, insecurity, earthquake, famine
and cholera, or even in ordinary national customs
and traditions and such like, whose influance is
less than defeat and similar other matters. Society
absorbs the power of thought and understanding
from individuals, but it compels them to obey society,

# - +

Islam has endeavoured to raise the dignity of
society to such an extent that no such parallel can
be found for it in any other religions or in the laws
of civilised nations, The evidence for this endeavour
is that which we have already explained. For the
training of individual morals and instincts, which
are the roots of the creation of soeiety, inspite of
the power ethics and instinets engendered in society
which dominate individual morals, has little chance
of success. For this reason Islam has based on a
social foundation all the most significant of its in-
junctions and divine decrees, such as pilgrimage,
prayer, Jihad (struggle in the interest of Islam),
alms-giving and in brief, all religious requirements,

Islam has adopted true happiness, proximity
to God and winning esteem at God's threshold as the
goals of the Islamic society, and even of every other
society , which connot naturally do without a
common objective and goal, In society this goal is
a striet internal watch (a sort of secret police) from
which no human mind and nature remains hidden,

This goal is the surety for the preservation
of the above decrees,

Of course, to the above internal force must
be added the forces of the Islamic government which
protect public mores and religious limits, as well as
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the general ordinances of the " eall fo charity",
"directing to the good" and "forbidding wrong" .

Thus it will be seen that society does not only
possess an apparent protector, but also a secret
internal guard, and even if some social deviations
are overlooked by the leaders of society and those
responsible for the execution of public ordinances,
nothing remains hidden from the watchful eye of the
conscience .,

That is why we claimed that the way followed
by Islam and its efforts in social matters are superior
to all the other ways and methods,9

5- Is the Islamic Social Law Practicable and
Constant?

You, noble reader, may say to yourself that
the former remarks are true, and if the view of
Islam in ereating a worthy and proper society is the
most progressive and has the most solid foundation
which is far superior in those respects to the com-
munities ereated by the progressive and civilised
nations of today, why is it, then,not practicable?
Why was it not put into practice except for a short
duration? How could Islam which could not maintain
its own community , transform the governments of
Caesars and Shahs?

The Islamic government was turned into an
empire, commiting deeds much more heinous and
tragic than the lormer empires. But western civi-
lisation is more progressive and their laws are

8 For, Islam has chosen the internal wateh or
secret police as the most effective way, unrivalled
in other laws,
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firmes and more reliable,

One would say that the western nations have
based their social modes and laws on the will of the
"mation", the needs of nature, and the wishes of the
majority, for usually it iz impossible to secure the
consensus of all on one matter, Even in the natural
order of things, the same causes of and factors in
bringing about phenomena are likely to be valid in
the majority of cases, but not in all,

Moreover, when various factors are opposed
to one another, and each factor intends to affect
another in an opposite manner, the one which pos-
sesses a majority can do so, not the minority, and
not all are influenced.

Now that this is the way of natural causes,
how apt would it be to base the body of society from
the viewpoint of aims, methods and prevalent social
laws on the foundation of the majority's will. This
is the basic logic of civilisation.

The theory of religion in the present world is
no more than a fancy and a dream, which does not
go beyond the stage of theory, Religion is considered
by them as a mental invention with no goal, Modern
civilisation has found its way in every country, and
has acted as the guardian of power, happiness,
moral refinement of individuals, purity and removal
of all moral villainies, The villainies which have
been destroyed by civilisation, are those which
society never approves of, such as falsehood ,
treason, oppression, unfairness, meanness mingled
with erime and so on.

The above remarks are in short some of the
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points which agitate the minds of some of us orientals
who engage in discussions, particularly students
and scholars who are interested in social and intel-
lectual arguments and are inclined te study such
matters.

But we apologize for saying that such an
argument is improper, and that its propounders
have misunderstood a view which is closer to the
truth.

To clarify this matter, we give an answer to
each of the above points.

(‘J;} It has been said that the social mode of Islam is

ot practicable in the world, while the present ways
of civilisation under the existing conditions are
practicable. \

The meaning of this statement is that the
present conditions of the world are unsuitable for
the injunetions which Islam offers, This is obvious
but it leads us nowhere. For, all the goals which
prevail in the world have been without a precedent,
and have appeared later, and the occasion of their
appearence has been when all the conditions have
been opposed and unfavourable to them, and have
wholly rejected them and driven them away.

Former ways which have been prenalent have
risen to stand against new ways and disputed and
struggled against them. Very possibly new aims
have been defeated at the beginning of their move-
ments, and reappearedagain and again, until they
were victorious and found a place and domination
for themselves.

Some of these aims to have been overthrown
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and destroyed, since conditions have not yet been
favourable to them.

History supports this claim in ali the religious
and worldly poals, and even in demucratic and
communistic aims. 10 The Qur'an says: "Ways have
come before yvou and gone, Wander about the earth
and see the end of those who denied the truth and
considered it falsehood™, 11 This saying of the

10 One of the most obvious of testimonies of
this statement is the fact that democracy, which is
accepted today as the only course in the world,
assumed a communistic form in Russia alter the
Second World War, Eastern Europe and China joined
this course. Democracy thus suffered a great loss
in almost half of human societies. Four years ago
communist countries declared that 5talin, the late
leader of Russia, had in his thirty years of rule,
diverted the axis of government which had been
communistie in Lenin's time to a sole despolic rule,
Until today the way has been that after many profane
oppositions, a number of people have eventually
turned to the communist school, while others who
had formerly been converted to it, have become
apostates and turned away from it. The said school
is continually shrinking and extending, and in a
state of flux. You dear readers see how badly
democracy has suffered defeat, and pszumed a
communist form, which in turn resulted in despotism,
and how pelitical systems constantly rise and fall.
The above example shows how a school or goal must
continually fight against unfavourable conditions.
History is full of such examples in this respect,

11 "There have been traditions before you and
gone. Look around the world and see the end of
those who uttered lies.”" Chapter 3:136.
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Qur'an refers to these same historical examples ,
and says: A way which accompanies the denial of
God's verses cannot have a good end. We conclude,
therefore, that if a course is not compatible with
existing human conditions, there is no reason to
believe that the course is wrong and corrupt. But
this in itself is a natural prineiple which is estab-
lished in the world in order to supplement and
complete new happenings which occur, following
the various actions and reactions and opposition of
wvarious natural factors.

Islam is no exception to this law from a natural
and soecial point of view, but it is exactly like other
schools in the faet that it scometimes develops and
gsometimes retreats, and like them it is dependent
on factors and conditions .

To-day that Islam has penetrated the hearts
and minds of over four hundred million people, it
is not weaker than the time of the call of Nosh,
Abraham and Muhammad, 12 Each of these divine
men began their call when the world knew nothing
but corruption and ruin. Gradually their mission
effectively took root and appealed to the human heart.
They revived and joined together and their firm ties
have not been loosened up to now,

Muhammad rose at 8 time when he had only
one man and one woman 13 to support him, but other
people joined him one after another, Those were
truly hard and unpleasant days, until God aided

12 True religion has existed in all Islamic
periods, and Noah and Abraham and other prophets
have all been Muslims, as testified by the Qur'an.

13 Ali-bin-Abi-Taleb and Khadija.
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them and turned them into a community in which
piety and poodness ruled over all the individuals
in it,

Therewas a short pause in this statc of social
goodness, but after the death of the Prophet riots
raised their heads and there occured events which
diverted the movement from its original course.

Nevertheless, this small sample, inspite of its
short life, did not take long to spread over east and
west within less than half a century, and so trans-
formed history that we notice its great vestiges up
to the present day. These vestiges are eternal,

* = *

The social and spiritual discussions which are
carried on concerning precise speculative history
cannot but confess this truth that the factor and
origin of all the changes in the contemporary world

have been the rise of the Islamic way,14 But unfor-
tunately European debaters, on account of their
religious prejudices or for political reasons, have
failed to discuss the influence of the rise of Islam
on human society in a satisfactory manner, If a
well-informed debater wishes to express a fair
opinion, how can he allow himself to call the move -
ment of the new civilisation a Christian movement,
and consider Christ as its leader and banner-bearer?

14 This humble writer has had no opportunity
to refer to the documents, but the reader is recom-
mended to study the History of the Islamic and Arab
Civilisation by Gustav Le Bon, &nd the History of —
the Islamic Civilisation by Georgi Zeidan and similar
books written by the orientalists on Islam.
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Whereas Christ himself affirms 15 that he is con-
cerned only with the spirit and not interested in
physical matters, or government and polities,

It is Islam which ealls for gregariousness and
alliance and is conecerned with all human social
matters without exception,

Can such a negligence by learned Europeans
have any motive but extinguishing the light of Islam,
and putting out the fire which it has kindled in the
hearts? All these are done unfairly and they intend
to present lslam as a raeial objective, which has no
consequence but racial differences. But it is God's
will to make His light perfect.

In short, Islam has proved its competence for
giving people a happy life, and will guide them to
this goal. A faith which had such an advantage
cannot be called a hypothesis which is incompatible
with human life. Such an aim can never despair of
the guardianship of the people's wordly affairs, for
its final goal is true happiness.

* * #

Profound inquiry into the conditions of beings
leads us to conclude that mankind will eventually

15 Philatus asked Christ "What is your aim in
religious propagation?” He answered that he did
not regard the matter of government and politics
important, but he considered spiritual life more
significant than the physical one. This dialogue
has been reported in Vol, 3, "Al-Mizan" by the
famous American historian Hendrick Willem VonLomn.
p. 348,
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attain the final goal which he has always sought,
Then Islam will rise with all its reality, and under-
take the total tutelage of human society. According
to this view, God has given this promise in the Holy
Qur'an .16

* * "

Another aspect which has been neglected 17
is that in principle the social mark of Islam is to
follow the right in thought and action, while that of
modern civilised society is to follow the vote and
will of the majority.

These two standards cause a difference bet-
ween the two aims of the existing societies in general,
that is, the society ereated by Islam, and the society
created by eivilisation. The goal of the former is
true happiness for each indiwvidual, that is, a man
should observe moderation against the exigencies
of his own powers. He should provide for his
physical needs but to the extent of not being diverted
from the way of knowing God and devotion to him,

and care of the body should only be the prolegue to
knowing God.

This way will make man happy in every sense
of the word, for all his powers will have attained

16 "God promised those who believed and per-
formed good deeds to let them act as successors on
Earth." Chapters 24:55, 5:54, 21: 105 and several
other verses.

17 Referring to the argument that the social
method of Islam, contrary to modern ecivilisation,
is impracticable,
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happiness, This is the greatest comfort, even though
we cannot understand thls objective as we should,
on account of the disorder in the Islamic education
of our society. For Islam has envisaged such an
objective for the final happiness of man., Therefore
we see that this religion has based its laws on the
observance of reason, a reason which is created to
follow right and truth. Islam has strietly forbidden
all things which corrupt the common sense.

Islam has placed on the Islamic society the
guarantee for carrying out all deeds, morals and
Islamic education, in addition to the duties the Islamic
government has concerning the execution of political
decrees and Islamic bounds,

Such a way is not compatible with the wishes
of all people, but Islam intends to get rid of this
defect which we notice in the carnal desires of the
lustful ete,

Islam envisages control of sensual desires,
debauchery and brutality,

Islam must endeavour hard to propagate edu-
cation, so that it brings about a change in people's
minds in order to control their own natures and
lustful desires. This is not confined to religious
training. Man requires such an effort, a proper
exercise and constant supervision in all his advance-
ments,

This is the purpose of Islam, but the aim of
the modern ecivilisation is the exploitation of matter,
It is clear that such an aim and philosophy is accom-
panied by a sentimental life which is subordinate to
desire, whether this desire accords or not with what
is distinguished by intellect and reason.
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Sueh a life follows the intellect, only where

there is no eopposition to its aim, that is exploitation
of matter.

This is the secret of the fact that the enactment
and execution of laws must be in accordance with the
wishes of the majority. The eivilised world can only
guarantee the execution of those laws which are
related to deeds, but has no authority concerning
ethics and true and deep-rooted education. The
people are free in their beliefs and in following any
morals and ways of education, and to accept or reject
them, so long as they do not disturb the course of
the law, in which case they are checked,

A requisite for such a system is that the
society must become aceustomed to the wicked deeds
of lust and anger which are compatible with its
wishes, and as a result it approves of many things
which are berated by religion. This system plays
with perfect obstinacy with moral virtues and exalted
religious teachings under the pretext of liberty and
lawful freedom.

Another requisite for the above state is that
the way of thinking should be altered, that is, it
should move away from the channel of reason and
enter the channel of sentiment and emotion. Thus,
what is considered dissoluteness and immorality
according to reason, may seem to be virtue according
to desires and sentiments, and may wrongly be called
manliness, affability and cheerfulness. The living
testimony of this matter is the conditions which are
prevalent in Europe now, the relationship between
young people, men and married women, girls, women
and dogs, men and their children and near relatives,
as well.as the conditions which exist in night parties
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and dances and other things which had better not be
specified for the sake of modesty,

To such people the things which are ordinary
and habitual, may seem strange and comie, or vice
versa, All those are due to a difference in the way
of thinking and understanding, which as we said is
the result of adopting a different way for obtaining
perfection.

As you see in these sentimental objectives,
no use can be made of reasoning excepl to that extent
that it paves the way for exploitation and pleasure,
for, the only goal which nothing can oppose is this,
nothing ean hinder it unless it is of its own kind,
that is, pleasure.

You observe even that the prevalent laws
permit suicide and similar other deeds. In short,
human passion has the right to every kind of fancy
and whim except that which causes inconvenience
to social whims 18 . If you reflect on this difference
properly yvou will see why the way of western society
seem more agreeable to the human palate than the
mode of a religious community. What must bhe
pointed out is that it is not only the mode of western
civilisation which agrees with people's taste so as
to conclude that we should prefer only the Western
civilisation to religion. But all the modes from the
oldegt human times until now which have been
customary with the peoples of the world, have had
a similar course, whether they belong to the periods
of living in tents, or being mingled with civilisation;

18 As we said, acecording to such schools nothing
can check carnsal desires except something of its
own kind, and this is true here, too,
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i,e, when a religion is presented to them for the
first time, they prefer older modes to the religion
whieh calls them to the right path, for men are quite
subservient and humble before material idolatry .

If you ponder over this matter as it deserves,
you will realise that modern civilisation is derived
from primitive idelatry, except that it has assumed
a social form from an individual one, and a complete
form from a simple one. Our statement that the
[slamic mode is based on the principle of following
the truth and not according to temper is most obvious
in the Qur'an.19 The Qur'an says: Agreement with
the whims and wishes of the majority leads to
eorruption and ruin, and they must not be followed, 20
The Qur'an affirms that events will follow one another,
and corruption will become more intense every
day .21

The Qur'an has many verses about truth,
matter, refer to chapter Yunoss (10), where the
word truth has been repeated more than twenty
times.

They seem to conclude therefore, that it is

19 "He is the one who sent His Prophet with
guidance and religion of right." Chapter 9:33,
40:20, 103:30, 43: 78,

20 "The majority disapprove of right,and if God
followed their wishes, of course heavens and earth,
and everything in them would be ruined." Chapter
23:70-T1.

21 Chapter 10:33: "Thus the word of your God
became binding for those who were corrupt, for,
they did not believe."
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true that Islam is not a practicable ereed at present,
but the question arizes; "Why is it notso?"

The answer was given in the previous lengthy
discussion that the secret is that the goal of Islam
is true happiness on the basis of knowledge and
reason, while the aim of civilised society is material
exploitation. Those explanations have shown which
of the two objectives is in the real interest of human
society .

2) It is said that following the majority is the
natural need of the world, and that there is no doubt
that nature obeys the majority in its manifestations.
This does not mean that natural factors and effects
are slways effective, bul that their influence is
witnessed often and in most cases when they meet
no obstacle. Newvertheless this fact does not cause
the neceessity of the following truth to be annulled
or to be contrary to it, As this principle itself is an
evidence of truth, how ean it annul itself?

To explain this matter, you should pay atten-
tion to the following points:
(a) External matters which are the roots and bases
of human theoretical and practieal beliefs, are in
their creation and variety of changes, subject to
the system of cause and effect,

This system is something constant and per-
manent, which allows no exception, All learned and
clear-sighted scholars are unanimous on this point,
and the Qur'an too, testifies its truth, 22

22 Refer to vol.I of "Al-Mizan (and its translation)
the section on miracle.
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Therefore external events are constant and
permanent, and admit no violation. Even the events
which occur often, and of which we are aware to
some extent through conjecture, are constant and
permanent in their majority 23 (namely, that a
vestiges appear with frequency) .

For example, it is a self-evident fact that fire
causes a rise in ambient temperature, This physical
property of fire can always be deduced as true, (5o
it is clear now that all external affairs are subject
to the system of cause and effect, and as this system
is a permanent one, external events too are thus
constant and permanent ) .

(b) Man by nature follows something which he
considers somehow or other to be real and external.
(Man does not only obey what does not exist, He may
err about the point of existence and non-existence,
but he will eventually follow what he considers as
permanent) .

Man is by nature a follower of truth, and even
those who deny the existence of decisive knowledge
(who say that man can never gain a final knowledge
on any subject) will humbly admit something you
tell them about which they have no doubt.

We conclude therefore that man follows truth,

(¢) As you saw, truth is an external matter which
man believes humbly and follows in practice, But
man's mind and understanding are the means that
guide him to the exterior, like a mirror in which
something is reflected,

93 The remarks in brackets are the translator's
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Now it has become clear to you that being true
is a quality and something which exists externally
in a permanent or frequent manner, and not a
property of knowledge and understanding. In other
words it is a quality of what is known, not knowledge.
Being true means a permanent or frequent event
in nature, where the destination of frequency is
permanence,

Therefore, a permanent event is truth, and a
frequent event is in the same way truth related to
the outside, But the views and beliefs of the majority
are not always true. (For as we said: truth is an
objective reality and is subjectively affected by
one's knowledge and understanding). If the views
and ideas of the majority correspond with reality ,
then they are true, and if not then they are false.
Therefore it is not right that man should be humble
before it, and if he realises it, he will not feel humble,
If you are certain about a matter, but everyone
contradiets you, even though you may yield to them,
you have not become humble, but not have vielded
because of fear or shyness or another factor, and
not because the words of your opponents are true in
themselves and acceptable,

The best expression which shows that the views
of the majority are not always true or neccessary to
be obeyed, is the following verse 23: 70 from chapter
Al-Mo'menoon of the Qur'an:

"The Prophet has brought the truth,
but most people have aversion to it."

If the view of the majority is based on truth,
then it is impossible for the people to dislike truth
or oppose it.
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It is clear then that following the majority on
the basis of the needs of nature is wrong, for the
law of majorily is external, to which knowledge
belongs, not knowledge and thought themselves .
Man must in his movements and resclutions follow
the majority opinion, that is, he should base his
behaviour on the well-being of the majority (and see
what deeds and conduct are mostly to his interest) .
The Qur'an has followed this way in its legislation
and in the interest of legislation,

The Qur'an says 24: "God does not wish to
ereate pain and hardship for you. The will of God
is rather to keep you chaste, and give you his gifts
in perfection, so that you may be thankful "

The Qur'an says 25:" Fasting is ordained for
you as it was for your predecessors, so that you
may be virtuous," You notice, then, that the injunc-
tion is based on the majority rule of results and
benefits.

We conclude therefore, that following the view
of the majority is not the natural need of the world.

3) It is said: "Present civilisation has gugrantmd
social happiness for progressive countries, and
has purified individuals, and removed the vices of
which society disapproves."” This statement is not
free from error and confusion.

By social happiness they seem to mean that
society should dominate others from the viewpoint

24 Chapter 5: 6.

25 Chapter 2: 183.



35

of population and power and rise high in profitting
from material resources.

Dear reader, we have repeatedly stated that
Islam does not consider this belief to be happiness,
and a discussion based on reason confirms the view
of the Qur'an.

Human happiness is a combination of material
and spiritual happiness. Such a happiness does
not only offer man material blessings, il adorns him
with moral virtues and true divine teachings. The
happiness of body and spirit guarantees man's
happiness in the world and the next,

According to Islam, becoming engrossed in
material pleasures and neglecting spiritual happiness
are nothing but misfortune. 7Truthfulness, purity,
honesty, cheerfulness and similar other qualities ,
which are observed among individuals in progressive
nations have surprised some people, but in this
matter, they have mistaken the truth. The reason
is that many of the oriental thinkers who discuss
this, are unable to think socially, Their thought is
individualistic. What each of us sees before him is
that he himself is a human being who is independent
of everything else, and is not connected to them in
such a way as to destroy his independence, But
this way of thinking is quite wrong.

Each of us in life has no thought but securing
his own profit and warding off his loss, Conse-
quently he has no oeceupation but his own affairs,
and that is what is meant by individualistis thinking.

The result of such a thought is to compare
others with oneself, and as one considers oneselfl
seperate and independent, he also thinks of others
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a8 independent, If such a judgement is correct, it
is correct only by an individualistic standard. But
he who has a social way of thinking realises that
what he zees before him, is that it is only a part
which by no means is independent and seperate
from society.

He considers his own interests as a part of
social interests. He thinks of social benefit as his
own benefit, and social evils, as his own, In short,
he considers every condition and peculiarity of the
society as his own, too, Such a man has a different
way of thinking.

In his relationship to others, such a man
contacts none except those who are outside his own
group, and pays no attention to those within it. 26
An example clarifies this point: Man is a combination
of many members and powers which have come
together to produce a real unity. We call this
gathering "humanity". This whele causes the nature
and actions of all the parts to be dominated and
absorbed by its independence.

The eye sees, the ear hears, the hand obeys,
the leg walks, but they all perform their function
for man's sake, since he functions through them
and enjoys having them, Each part endeavours to
get in touch with the outside, an outside that man
wants to contact in goodness or badness. The eye,
ear, hand and foot want to do good or evil to those
whom a man wants to serve or to hurt.

But how do these members who are under the

26 Meaning that a social thinker has no regard
for his own group, but only considered society
important.
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banner of humanity deal with one another? It rarely
happens for one member to hurt another, or cause
a loss to each other,

This is how the parts of man act when he
follows a single course,

The members of human society who think
socially have the same way too. If the members
consider society as having & single personality ,
their individual honesty and corruption, their virtue
and wickedness, their goodness and evil are the
same qualities that their society possesses,

(Social thinking leads the thinker not to separate
individual qualities from social ones. The interest
of the individual is the same as society's and his
corruption i= the corruption of sceiety).

The Qur'an has done the same in making
judgement about nations, i.e. nations and people
like the Jews, Arabs and former people who were
forced by religious or national prejudiced'to have
social thinking. You can see that the Qur'an blames
a later group for the sins of a preceding one, and
reproaches those present for the deeds of their
predecessors. All this is because one who has a
social way of thinking, must be judged in this
manner,

There is a point that should not be omitted
that it is only fair that since the society and indi-
vidual are to be judged, the right of the honest
individuals who live in a corrupt society, should
not be trampled on; for, even though they live in
that society and mingle with corrupt individuals,
their hearts are not affected by the corrupt ideas
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and deep internal diseases which have spread within
such a society,

Such men are like superfluous parts in the
structure of a corrupt society. The Qur'an, too, in
its verses of general reproach has made an exception
of men of goodness and virtue.

#* b %

We conclude from the above points that if
anyone wishes to judge the worthiness or unworthi-
ness of individuals in a eivilised society, and wishes
to say that progressive nations are different from
others, he should not base his judgement on their
internal associations, contacts and private lives .,
He should base it on their social personality, Social
personality in its encounter and friction with wealk
nations, and in its contaect with other soecial person-
alities of the world in life is quite manifest,

What should be valid in judging the merit and
demerit, and happiness and unhappiness of society,
ard should be considered, is that the thinkers of
oriental topics must necessarily follow this course ,
And after studying the matter in this way, they are
free to be amazed or surprised .

in fact if someone studies with proper deliber-
ation, the history of the social life of civilised nations
sinece the modern Eurcpean movement, and pays
deep attention to their treatment of weak nations
and races, he will soon realise whether societios
are exhibiting kindness and benevolence to mankind,
and are willing to sacrifice their life and wealth in
serving mankind and liberty and assisting the
oppressed whose right they have violated.
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But such a study shows that they have no such
intention, other than the enslavement of weak and
helpless peoples,

They carry out their purpose whenever and
by all the means they can, one day by force; another
day by swallowing and appropriating another land;
another time by mandate and protectorate; next time
on the pretext of the preservation of common inter-
ests; once in the name of guarding independence;
then, under the excuse of keeping peace and getting
rid of what threatens peace; and sometimes with
the ery of defending the rights of the deprived and
helpless classes, In short, they bring down calamity
on other nations each day under new names. The
peaceable nature of man cannot agree to consider
such societies with such peculiarities to be honest,
or happy, apart from the verdict of religious judge-
ment, and decree of Revelation and Prophethood
concerning the meaning of happiness,

How can human nature equip individuals in
an egual manner, and then act contrary to himself
and annul his verdict? How can he give certain
individuals a solid deed to appropriate others, so
as to make their blood, honor and property legitimate
for himself? How can they pave the way to play with
the existence and life-centre of these nations to the
extent of getting possession of the mind and will of
subordinate peoples in a manner unprecedented in
eruelty, even compared to the men of early centuries?

In all pur claims we rely on the history of the
life of these nations 27 and the injuries received by

27 Turn the leaves of the newspapers of the
past ten years, and see how France, the banner-
bearer of modern civilisation, the progressive
liberal France, treated the Muslim Algerian Nation.
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the present generation at their hands.

It must be said that the meaning of happiness
and goodness, merit and prosperity in ib» vocabulary
of progressive nations is selfishness anc mnreason-
ableness. 28

6- How the Islamic Society came into exist-
ence, and how it continues its existence

There is no doubt that every society is created
as a result of a single objective of its various mem-
bers. This single objective is a unique spirit which
spreads in every direction and is somehow united
with them,

This objective in non-religious communities
is the wordly life of man, of course a life which is
common between all the members, and not the private
life of each individual, that is, the exploitation of
material benefits in a collective manner.

From the viewpoint of effects, the differences
between collective and individual enjoyments and
exploitation is this, that if man could live alone, he
would be absolutely independent in each of his
life's enjoyments, since he would have no rival or
opponent except in case where some organs of his
impose limitations on other organs. For example,
man is not able to use up all the air that exists,
since his lungs have not the capacity for all that

28 The dear reader must remember that in this
discussion our criticism is levelled at the social
views of European nations and modern tendencies ,
but the matter of positive aspects and scientifie
progress are irrelevant to our argument.
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air, even if he had the apetite for it. In the same
appetite way man cannot eat all the foodstuffs that

exist since his stomach has not the capacity for them.

But if we suppose that he has no other partner
in benefitting from matter, then there is no reason
why he should limit the field of his activities. The
condition of such 4 man would be contrary to a man
placed within a socialenvironment, for, if this man
were independent in his deeds and behaviour,the
result would be for individuals to hinder and check
one another. Such a state will ruin life and destroy
mankind .29

The only factor that causes law to be estab-
lished in and rule over society is having a single
goal , but self-growing societies cannot understand
their own state through deliberation and thought.

In societies, customs and traditions are ereated
by the innumerable disputes and conflicts of members.
The result of these confliets and struggles, is to
compel everyone to observe certain ways, so that
order may be kept to some extenl, and as these
regulations and matters do not have firm foundations,
they are subject to violation and annulment, and
thus change and disappear soon.

But civilised societies base their social condi-
tions on a firm and permanent foundation, and by
means of limits and their way between the wills and
actions of the individuals in the society, and then
all the power is concentrated in one place, which

29 This topic may be studied at length in the
diseussion of prophethood in volume 2 of Al-Mizan,
and in book on "Revolution or secret understanding®
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guarantees the execution of the articles of law,

Hence severdl points become clear:

(a) Law is in fact something that limits the wills and
actions of people, thereby removing molestation and
disputes from among them.,

(b) The members of a society governed by law are
quite free beyond law, This requires man's equip-
ment with understanding and will and ratification
of these two powers (that is, after the people's will
and actions are rectified, a man who is equipped
with undersianding and resolution, will be free) .,
So you see that existing laws are not opposed to
divine teachings and ethies, And these two important
matters, namely divine teachings and ethics take
the form that law gives them.

Divine teachings and ethies must on account
of their dependence arrive at a compromise and
agreement with law, and as a result sooner or later
must take the form of a number of superficial customs
and traditions which lack spiritual worth.

We observe for the same reason that politics
plays with religion; one day it issues decrees against
religion, and tramples on it, and the next day it
turns to religion and insists on elevating its words
in an exapggerating manner. Sometimes, too, it frees
itself from the burden of religion, and leaves it
to itself,

(e) This method of legislation is not without defeet,
for, although the guarantee for the execution of law
belongs to the power which is concentrated in one
or a few individuals, yet this guarantee in itself
has no puarantee; that ig, if this source of power
and sovereignty turned away from righteousness so
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as to transform the government of people over
people, and changed the course of law, who is
there who could vanguish this transgressing tyrant,
and bring him back to the course of equity and
justice?

This statement in addition to much historical
evidence, has numerous proofs in the present time,
which is the era of education and civilisation .

You may add to the above defect another defect,
that is.the violation of law may be related to the
executive power or go beyond its domain.

E # &

Let us return to the beginning of the discussion:
civil society is made to have unity by one objective,
and that is the exploitation of the advantages of
worldly life which they believe to be happiness.

(But Islam considers the orbit of human life
wider than a worldly material one. It believes it to
be the next life which is the reality of life. Islam
believes that worldly life has no use except to absorb
divine teachings which end in monotheism. Islam
believes that these teachings will not be preserved
except by moral virtues and by the purification of
the self from every debasing vice, And finally Islam
says: This morality will not attain perfection except
through a proper social life based on devotion to
God; a life which is humble before the divinity of
God; a life which treats people on the basis of social
justice, It is on these profound principles and
permanant foundations that Islam has set an objective
for human society. The objective on the basis of
which human society is created and through which
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it gains unity is the religion of monotheism ,

Islam has drawn up all of its laws on the
basis of monotheism, and in forging the law it has
not limited itself to the adjustment of people's will
and action, but completed it with acts of devotion,
and proper teachings and ethics,

Islam has placed the overall responsibility of
execution of the laws on the Islamic government in
the first place, and on society in the second place.
This guarantee consists of suitable education in
theory and practice, guidance in promoting good
and forbidding wrong. The most important thing
in this religion is that its parts are so inter-related
that & perfect unity is generated between them, in
the sense that the spirit of monotheism spreads over
the high morality which is promoted by this religion,
and the moral spirit reigns over the deeds to which
the members of the community are bound.

Islam is based on monotheism. This means
Islam goes beyond mere ethics in seeking adherence
to the Will and Purpose of one God, In other words,
a higher order of ethics aligned to monotheism
constitute the basis of Islam )

If our reader says: The defect which was
attributed to civil laws, meaning that they are such
that there is the possibility of their being rejected
by the executive power, or that people's violation
of the laws may be hidden from the eye of the
executive, the same criticiam is quite true of Islam,
Our reader may claim as the clearest evidence of
this that religion is weakened, and its domination
over the community is destroyed, when it cannot
impose its precepts on the people,
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We offer this answer to our reader: the truth
of general law whether divine or human is nothing
but a set of mental forms registered in people's
minds. But when man wills, they become practicable

and perceptible, It is clear that if man's will becomes
rebellious and refuses to carry out those laws, no
action will appear to correspond with the law,

The point is that there should exist something
by means of which the execution of law should be
possible, so that the law can stand on its own leg.
The defect of civil law is that it gives importance to
the majority's will only to suspend actions and has
no other purpose, Civie laws have given no attention
to what may protect this will,

A society can attain its goals, including mainly
the maintenance of law and prevention of corruption
as long as its members sustain their will to live
responsibly and with dignity, In case of social evils
and disintegration of a society's moral fabric, it
cannot uphold the rule of law

In oceurences where the executive finds no
way to become aware of them, such as secret crimes,
or when it cannot extend its domination over them,
such as the events which are beyond its influence,
in these cases there is no possibility or hope of
carrying out the law.

Most of the ramifications which occurred after
the First and Second World Wars are the best exam-
ples of our claims,

Corruption and vielation of the law and social
dispersion occur only when society pays no attention
to what preserves people's will by means of its power
because high morals are the guardiang will . For,
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as psychology has shown, 'will' gets no other help
other than a suitable morality for its stability ,
permanence and continuation of its life.

If the ways and laws which reign over a society
do not have a firm foundation of high morals, they
will be like wild and rootless plants which do not
last, The appearance of communism is a good
warning., This school was produced by democracy.
It was a result of the extravagance and excessive
revelry of one class as against the deprivation of
another class,

Society had found, too, completely opposite
points, very remote from each other, one of which
was hard-heartedness, cruelty and unfairness, and
the other was concentration of anger, rancour and
enmity .

Moreover the World Wars which followed one
another and still threaten mankind with a third
war, produced much ruin and destruction and even
annihilated some species of plants. Is the cause of
war any other factor than pride, selfishness, and
greed?

We conclude from these two historical testi-
monies that when laws have no high moral basis,
they will have no guarantee of exccution and
duration,

C Now that the reader has understood the course
of law in a eivilised society, he should also pay
attention to the basis of Islamic legislation. Islam
hases its law and eurrent rules on ethics and insists
always on bringing up people with chaste marals,
for, current laws in practice are guaranteed by
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good morals,

Ethics accompany man both openly and secretly,
in public and private, and performs its function
much betier than the police or any other force
responsible for keeping order.

" * *

We admit that publie education in those
countries intends to educate people on the basis of
fine qualities, and tries hard to encourage people
to follow this way, but these efforts are of no avail
to them ,

The reason is first that the only source of
wicked qualities, is nothing but extravagance and
excess in material voluptuousness or unlimited
deprivation in material things. Some people resort
to wickedness through affluence and repose and
others because of misfortune and helplessness,

Laws have left people perfectly free in this
matter, exploitations and pleasures have no legal
limitation. This freedom has given one group total
affluence, and deprived another in every respect.
Thus would an invitation and encouragement to
moral exellence have any meaning but an invitation
to two contrary matters? Are legal freedom and
invitation to morality anything but a demand for two
wholly opposite things? 30 Moreover as you know,

30 Meaning that freedom of action and good
moralify are two opposite matters, and if law asked
people to have both, that is, if it left them free in
their lusts, and at the same time told them to be
virtuous, it would mean that freedom exists and
does not exist, and morality exists and does not
exist at the same time,
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they are socially-minded, but their society keeps on
suppressing small communities, and tramples on
their rights, and exploits whatever they possess.
It tries to enslave them, and extend its oppression
on them as much as it can. Thus an invitation to
virtuousness is a contrary action, and such an

action will be quite sterile.

Secondly, if wirtue is to be constant and
permanent, it requires a guaraniee to protect and
maintain it, What performs this funection is mono-
theism, Monotheism 31 means that man should
believe that this universe has only one God, whoe
has many good names; that God has created man to
give him perfection and happiness, God loves
eoodness and virtue, and dislikes evil and wicked-
ness. He will gather all creatures one day for a
decisive and final judgement and will reward all
completely, The reward of the good will be goodness,
and the punishment of the wicked will be badness.

It is clear that if there was no belief in
resurrection, the main facter which would not exist,
and nothing would check the natural pleasures of
the self,

For, the nature of every human being inclines
to his own desires, not to what others benefit from 32

31 Although monotheism means beliel in the
oneness of God, yet all the points mentioned are
the inseperable parts of true monotheism. Mono-
theism is not possible without Resurrection.

32 A belief in Resurrection allows a man (o
know that what he does is unto himself. Goodness

and badness are related to him and as he is inter-
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And if he wishes for something for others, he himself
will benefit from it, too.33 Think deeply about this,

In this way, when a man succeeds in violating
other people's rights, and there is nothing to check
him and no one to punish him, or blame him, what
can prevent him from committing sin and oppression?
Even when that sin is great and imaginary obstacles
are suggested to mislead debaters, this point is true,
For example, patriotism, humanitarianism, a good
reputation, ete. are a number of sentiments and
inner desirgs,

These sentiments are preserved by education,
but an unalterable and powerful factor is lacking in
guch a case, Therefore these sentiments are only
accidental and ordinary states, the diszappearance
of which nothing prevents., Why should it be
necessary for a man to sacrifice himself for another,
g0 that after his own death the latter may enjoy lifa?
While in his opinion death is absolute annihilation

ested in himself and his own joys, he does good
and attains favour, But if he has no such belief,
when goodness is harmful to his world, he will not
commit it, for, in his opinion someone else benefits
from it, not himself, Man is by nature interested
in his own profit, not that of others. So we Bee
that the natural requisite of belief in Resurrection
is good qualities, and that of unbelief is lust and
selfishnesa.

33 A man loves himself more than another. He
understands his own pleasure, not someone else's,
And when he performs a deed which benefits others,
he is in fact giving himself enjoyment by his good
deed, and so he, loo, gains a benefit,
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and effacement, be might say: "My good name remains
but a good name is on other people's tongue, and
what benefit does a man get after he has sacrificed
himself and his existence has come to an end?" In
short, a thoughtful and clear-sighted person cannot
doubt that a man does not deprive himself of some-
thing for which he receives a reward or benefit,

In the above context, it is indicative of pride
and error for anyone to assume that his reputation ,
honour and applause will not only outlast him in this

world, but enable him to comfortably enjoy the same
in the next world.

You have seen a drunken man who commits
such acts in his execited condition that he would not
commit in his sober state. In drunkenness he shows
surprising indulgence, and is ready to give away
his honour, wealth and anything else which is
precious to him, This man is drunk and not sober,
but he considers his act chivalry and manliness ,
while they are nothing but stupidity and madness,

( We conclude, then that these checks that man
has created for himself are not fundamental, and
cannot prevent deviations and blunders, A man has
no refuge as a barrier against blunders except that
monotheism of which we spoke. Therefore, you see
that Islam has based good morals which are a part
of the prevalent way of Islam on monotheism, one
concern of which is Resurrection.

The requisite of this matter is that a man is
obliged to do good and avoid evil, whether anyone
else is aware of it anywhere and at any time or not,
whether he is praised for it or not, whether he is
forced or not. It makes no difference for him., He
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believes that God is with him, Ged knows, God keeps
whatever he does, God is above everyone and sees
their deeds, 34

He believes there is a day ahead when he will
witnhess all his former deeds, whether good or bad,
and will receive his due reward.

Such a belief which is based on reality and
truth is the only way of the execution of law and
preservation of prder and justice in society; other-
wise no agent can guarantee the execution of law
and social life.)

+ * S
7- Two Types of Logic: Logic of Reasoning
and Logic of Sentiments
Man's senses calls a man to worldly benefits
and awakens him, when an action involves profit

and a man feels it, this feeling is roused intensely
to seek profits,

But the logic of reason obliges him to follow

34 Fortunately now with the establishment of
the Islamic Republic and influence of spiritualism
in the army, the morals of soldiers has been so
transformed, that they are ready to venture their
lives like those in the early era of Islam, and
annihilate the terrible enemy, for, they know that
if an Islamic soldier is killed in war, he will win
success, and if he kills the enemy he will attain
his goal,
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truth. The powerful logic of reason says: the best
thing that benefits man is following truth, whether
it brings material profit or not. Reason says what
is with God is better and more lasting.

We will give you two examples one of sentiment
and the other of reason, both of which are about
war.

Antareh, an Arab, who is involved in senti-
ments, in order to console himself says: "Whenever
my entire self was shaken in war and [ became
worried, 1 said to myself: 'Keep your place, for
you will either be killed, in which case they will
praise you, or you will kill, in which case you are
relieved.'" Thus he wants to say: Whenever my
very self was anxious in the tumult of war, I
persuaded myself to be steadfast for, if I received
death, I would be lauded by people for my firmness
and avoidance of desertion, and if I killed the
enemy , then I would be relieved that 1 had attained
my desire, and so in either case constancy is
preferable. This is one type of logic.

The other logic which is wholly based on
reason is described thus in the Qur'an: "Say that
nothing reaches us but what is written by God. God
is our Lord and Guardian. Believers must rely on
God. Tell (the enemies), do you expect anything
but one of the two goodnesses for us? We either kill
and go to heaven, or are killed and go to heaven.
But we expect God to send you punishment Himself
or through us. So you can wait and we will wait."j

This logic says: The matter of guardianship
and assistance for us is in the hands of God., We
expect nothing but spiritual reward for the good or
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the bad things that come upon us, a reward for
conversion to Islam and being bound by His religion.
God says: "For whatever thirst, hardship or dif-
ficulty suffered by Muslim warriors in the way of
God, or any step taken by them to arouse the wrath
of infidels and cause their discomfort, the word
'good deed' will be written to their credit for all
these actions.)) God does not spoil the reward of the
beneficient, and there is no small or big matter
which recieves no reward, They are rewarded for
every route that they must cut or follow .

These abundant rewards are bestowed by
God for the best deeds they have committed. Now
that this is the case, therefore, whether you kill us
or cause us discomfort and trouble, we receive our
great reward and happy end from Him, and if we
kill you or gain booties from you, again we receive
8 great reward and a happy end, In the world we
will have vanguished the enemy, and thus we will
have gained a happiness which will be envied by
others. You who fight us, have in this way brought
us a precious gift, and you can expect nothing but
that we should receive this gift.

(This gift is one of the two things: "Martydom
in the way of God and eternal happiness35 or victory
and again everlasting happiness.") Therefore, in
either case we are fortunate and happy, but you
according to yourselves have only one way of
obtaining happiness, and that is, only if you are
able to overcome and end the war in your own
favour, and to our loss, Therefore, we wait for
something which will make us glad and happy ,
These are the two types of logie, one of which bases

35 Chapter 9:121
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steadfasiness on sentiments, believing that a stead-
fast person derives two benefits, namely that either

he is praised by people, or that he will be delivered
from the enemy .

Of course this is only when a warrior benefits
from putting himself in danger of death, but when
there is no such profit, such as the absence of the
appreciation by people, or when a holy war has no
worth for them, or service and treason mean the
same to them, or if service is of a kind which will
not be apparent to them, or neither service nor
treason are understood by the people, ur if one's
feeling is not relieved by the enemy's destruction ,
and only truth and reality are relieved at this issue,
in all these cases this logic is dumb and feeble .
These same cases are the general means of every
oppression, treason and crime.

A treacherous person who shows neglect of
the law, says to himself: The people do not value
service as it should be; a servant and a traitor are
the same to them, or a traitor is even better off.
Every rebel and criminal sees that he can escape
the law, and the powers that should be watchful,
cannot seize him. Therefore, each one conceals
his deed, and wears a different mask before the
people,

He who wants to show weakness and slowness
in supporting and maintaining the truth, and refuses
to fight the enemy and prefers to deal with them
with dissimulation, offers this excuse that rising in
defence of truth will humble him before people, and
the world of his day will laugh at him, and consider
him a relic of the Middle Ages, or of the era of
worshipping myth,
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The right conclusion is, therefore, that every
action, whether positive or negative, should be only
for God Almighty and for submission to Him, and
for following the truth required by Him. The fine
teachings of Islam had reached a point thal people
came to the Prophet and repented after confessing
their guilt and crimes, and were ready to taste the
bitterness of the limitations imposed upon them,
whether it was death or whipping, so that God would
forgive them, and they would be cleansed of the
filth of sins and rust of guilt. If a man reflects
deeply about past happenings, he may realise what
an amagzing influence religious expression has had
on the people's minds. Religious expression enabled
people to show unselfishness and broadmindedness
concerning matters which are most precious to them,
and which they love most.

Do you know anything dearer than life for
man? They are even willing to sacrifice their dear
lives.

* £ *
8- Why should one expect compensation
from God while one turns away from others?

Someone may suppose that if the next world's
reward is set as a general motive of man's social life
this will cause the other motives of worldly life .
which depend on the natural structure of man, to be
destroyed. And if these motives are destroyed, it
will disrupt social order and will downgrade it to
the level of monastie life, or living in caves. How
can a person pay attention only to one of the many
goals of nature, and ignore the rest, and at the
same time maintain them? Is this anything but
contradiction? But this supposition is the conse-
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quence of ipnorance about divine wisdom and of the
mysteries revealed by the teachings of the Qur'an,

Islam has based its divine law vn creation . 36
True factors of creation have combined « bring man
into existence. These means direct peuple in a
perfect manner to the goal of life prepared for him.
Se it is incumbent on man to arrange his life within
the compass of submitting to pain and having a
choice on the prineiple of following the way that
these factors desire him to do, wholly with these
factors, so that there is no contrariness with them
and his life, and the course of events do not lead to
misfortune and destruction. If a person's mind is
misled by such a wrong supposition, he should
realise that this statement is the Islamic religion
itself. But what is important is that there is one
cause apove all causes, which has created these
causes, and arranges everything both big and small,

This single cause, is the Most Holy God, who
is the perfect and total cause above every cause,
As this is the case, therefore it is incumbent upon
man to surrender before God and be humble. When
we say that Islam is the only Muslim religion, this
is what is meant.

If you ponder over the above point, it will
beeome clear that the preservation of the word
"monotheism" and surrender to God, and turning
only to Him in life, are not only oppossed to material
causes, but are in agreement with all of them. A
monotheist without being a pagan or a negligent
person, gives every rightful person his right, and
gives material causes their place, and considers

d6: Chapter 30: 30
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them in accordance with God's command ,

{ Thus a Muslim has e number of worldly motives
as well as the other worldly goals, that is both
material and spiritual objectives. But he makes no
undue effort towards worldly goals. So we see that
Islam invites people to worship the unique God, and
turn away from others and turn to Him, show devotion
to Him, ignore every cause and goal but Him, and at
the same time commands him to follow the laws of life
and way of n&ture,)

[' It is clear, then, that members of the Islamic
society are truly happy in this and the next world,
and their final goal which is God and turning to Him
who is almighty and dominant, is not contrary to
other objectives of life, and so both goals are in

harmony if worldly goals are legitimate. "

% ES #

A number of sociologists who have discussed
this matter, have supposed that the reality of religion
and its prineipal goal is the establishment of social
justice, and acts of devotion such as praying, fasting
ete. are subsidary acts. Thus, if someone stands
for social justice, he is religious, even if he has no
belief and performs no acts of devotion.

But the previous explanations show that this
supposition is wrong, A prudent debater who studies
'the Book' and 'Traditions' end especially the
character of the Prophet has no need for additional
evidence or reasons to know the falsity of the above
supposition ., 37

37 The whole of the Qur'an, traditions and the
Prophet's character show that the fundamental goal



Moreover, such a statement omits monotheism
and high morals from religious principles, and
consequently it transforms the religious goal which
is monotheism, into a civie goal which is the enjoy -
ment of material life. The wise reader knows that
these two goals are distinetly different and lack
harmony in principle, in details and in results,

£ * *

9- The Meaning of Liberty in Islam

The word 'Liberty' with the same meaning
that it has today, found common use several centuries
ago, The reason for coining it was probably the
European renaissance which began two or three
centuries ago, but the meaning of word has occupied
men's minds since ancient eras, and has assumed
the form of a heartfelt ideal.

The natural principle of ereation from which
this Lmeeming - is derived is that man is in essence
equipped with will-power, This power enables man
to act) Will is a state of mind whose 1655 causes the
loss of comprehension and intelligence, and in
consequence destroys his human gualities.

But as man is a social being, his nature leads
him to social life and says to him: 'An individual
must drop his bucket among other buckets, and let
his will and action mingle with the will and action

is monotheism, and attention to the origin of the
brilliant Divine teaching, and prayer, fasting and
other acts of worship are of the first importance.
The reader may consider these three as basic proofs,
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of others'., This way of action enables a man to be
modest and humble before the law, which sets limits
for the will and action of the people and adjusts all
wills and actions. Therefore, the same nature that
allows a man absolute freedom of will and action ,
imposes limitation on that will and aetion, and
restricts the preliminary liberty.

As the reader knows, since present civie laws
base their decrees on material welfare 38, the result
is to let nations be free in religious teachings, to be
bound by them or not, and in moral matters to choose
anything they wish outside the law, In all these
spheres the people have liberty and freedom, and
that is the meaning of liberty in the eye of civilisation,

But Islam, as it was explained, bases its law
on the foundation of monotheism first, and on high
morals in the second place, and then is concerned
with the big and small individual and social deeds
of all kinds, So, there is no matter to which man is
unrelated or to whom it is unconnected, except
where Islamic ordinance have stepped in or where
their footsteps are not manifest, 33 Thus liberty in
its former sense has no place in the will and action
of people.,

Why should man be free in all of them from
the bound of worship, serving other things that is

38 The civic laws of the time of the =satanic
regime is meant here.

39 What is apparently meant is that a verdiet is
given explicitly there, or a general verdict is issued
to include all these cases., The word, 'footstep'
apparently means these general verdiets.
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not God, This iz only one word, but if one ponders
deeply over the Islamic methods and traditions and
the practical ways which are recommended and
established between individuals and classes of
society , and compares the Islamic ways with those
of the domineering tendencies and unfairness of
civilised soeieties, including the relations between
individuals and their classes, and those between
every strong nation and a weak one, he will under-
stand the wide meaning of the statement that freedom
of belief means freedom from the limitation of wor-
shipping anything that is not God. From the view-
point of injunctions too, Islam has extended itself
completely on the subject of well-earned livelihood
and moderate benefits of life allowed by God, without
going to extremes. 40

¥ # W=

It is amagzing that some interpreters and
debaters of this topic have tried hard to prove that
freedom of belief exists in Islam, and relying on the
verse 'There is no aversion in religion," and similar
ones, they have argued this point. The reader can
refer to volume 2 of Al-Mizan for a more elaborate
analysis of the above verse and its meaning. What
we may say here is what we made clear that mono-
theism is the basis of all Islamic laws, in which
case, how could Islam establish the law of freedom

40 "Say who forbade God's adornment and clean
livelihood which were granted to his servants?”
Chapter T:32,

"He ereated for you all there is on earth," Chapter
2:29.

"And He tamed for you all there is on the earth and
heavens." Chapter 45:13,
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of belief? Is this not an explicit contradiction? If
anyone says: 'Belief is free in Islam' it is like saying:
'In civil law, people are free of the rule of law.' 41

In other words, belief means the appearence
of a confirmed understanding in a man's mind
Belief is not an optional matter, to be allowed or
forbidden, or to leave people free or enslaved
What can be forbidden or allowed, is the obligation
to the deeds which arise from belief, such as inviting
to the belief of the convineing people to one belief
and combatting the deeds of those opposed to belief,
These acts may be forbidden or allowed .

It is clear that if such acts are contrary to the
articles of the law which is established in a society,
or opposed to the basis of a law, they will certainly
be checked by the law .,

Islam in all its legislations has relied on
nothing but the religion of monotheism. This religion
is one which has accepted three indisputable prin-
ciples, namely, monotheism , prophethood and
resurrection. These three fundamental beliefs are
those in which people with Holy Books, such as the
Jew, Christians and Magi agree,

We conclude 42 therefore that in Islam there

41 Monotheism is the basis of Islamic law . So,
freedom from monotheism is freedom from law ,
something which no one can believe.

42 It became clear that Islam bases all its laws
and order, from the viewpoint of belief, on the
three principles, and so it cannot grant freedom in
them, otherwise the foundation of law would bhe
shaken .
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existe another liberty, which is freedom of expression
in discussion which will be explained in chapter 14,

10- What is the way of change and Evolutionn
in Islamic Society?

Someone may say: It is true that the Islamie
way is a way comprising all the essentials of a happy
life, and that an Islamic community is so fortunate
as to be envied, but as this is a8 comprehensive
system in which there is no freedom of belief, it
will make the society stagnant, and hinders all
change and evolution, and as it is said, the defect
of a perfect society would beto remain stagnant,
For, the course of evolution requires that a series
of contrary powers center in one thing and dispute
one another, so that as a result of diminution and
fracture a new thing is created which would be free
from the defects of its creating agents which have
disappeared as a result of that dispute.

Therefore if we suppose that Islam removes
its defects and contraries and has in particular got
rid of opposite beliefs completely, the requisite for
such a statement is that the society created by Islam
will be hindered from the course of evolution. This
is what is claimed by dialectic materialism .

Out answer is:These gentlemen have deviated
from the subject jn a surprising manner. It must
be explained that\human beliefs and learning are of
two kinds: One kind is subject to change and
evolution, and those are industrial and technical
sciences which are employed in raising the level of
the bases of material life and harnessing nature
in the interest of humanity, such as natural and
mathematical sciences and so on, These sciences
and techniques, as well as others which belong to
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the same group can change, and the more they
change and defects go the way of perfection, the
more will social life advance in this respect.}

Ih

\Another kind of learning which is not subject
to change, even though in one sense it is subject to
perfection, is divine teachings, which even though
they may undergo evolution and exaltation, yet they
have a decisively permanent and unalterable form
with respeet to origin, resurrection, happiness and
adversity. These teachings affect society only ina
general way. 43".

S0 if these views and teachings remain
constant, it does not hinder society from its evolu-
tionary course. We observe that we have a number
of constant general laws which are no barrier to
social progress; for example, one of the general
rules necessary for every human being is to work
for the preservation of his life. Another example is
that an action must be for a benefit received; and
another is that it is necessary for a man to live in

society, Or we may say that universe really exists,
and it is not a fancy and imagination; or man has
organs, means and powers; or other constant views
and learning the constancy and stagnancy of which
do not affect the constancy and stagnancy of society,
Constant religious teachings are of the same kind.
For example we say: The universe has one God;
God has sent a divine law for people which comprises
all the ways of happiness, and this is established

43 For example, the universe is created for a
wise purpose; every action whether good or bad
has a reward or punishment; happiness means
following the laws of the universe, and adversity
is opposition to them, all of which are general laws,
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through prophethood; God will one day gather all
creatures to call them to account for their deeds.

This iz the only word on which Islam has
based its society and has provided a protection for
it wholly and in every sense. It is clear that if
negation and affirmation appear in this word and
if negative and positive views clash resulting in the
appearance of a third theory, the consequence will
only be the decadence of society. 44

The conclusion is that human socielty in its
course of progress needs only sonething, and that
is to undergo change and gain perfection every day
in its use of natural advantages. This change and
evolution is secured through constant scientific
investigation and permanent application of practice
on science, matters which have never been checked
by Islam,

Another point is that the manner of managing
society and the methods prevalent in ecommunities
are always seen to change. For example despotism
changes into demoecracy, and demoeracy turns into

COIMITL 151

(u:: must be remembered that these changes
become necessary only for this reason that all these
systems are defective and none of them is adequate
for the soeial perfection desired by man, and cannot
provide that perfection?

The direction of these changes is not that it
must go from defect towards perfection. If there

44 This was discussed in the previous chapter,
especially in chapter 5.
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is a difference between these systems, it is the
difference between right and wrong 45, not between
perfect and imperfect, Thus if the social system is
established, and people lived under the banner of
proper education, learnt beneficial acts, and com-
mitted good deeds, and moved on towards happiness
in comfort and enjoyment, and climbed the steps of
theory and practice towards perfection, and found
happiness every day and developed it, what need
would there be for changing soeial traditions and
way of life? What would such people want in addition
to what they already have?

A clear-sighted person should not affirm that
change is necessary in every way for man, even in
cases when no change is required.

If a reader says: None of these you mentioned
need a change, there are things like belief and
general morality which must necessarily change,
for all these must undergo a change with changed
conditions and different environments, It cannot be
denied that modernism has ideas different from
those of ancient times. In the same way, his
thoughts differ with differences of the regions in
which he lives, such as living in the polar or
temperate regions. Moreover various living condi-
tions influence his thoughts and views, Someone is
4 master, another is a servant; one is a tent-dweller,
another is a citizen; one is rich, another is poor;
one has money, the other has not, all these differ-
ences affect a man's thoughts., Therefore, whatever
thoughts and views they may be, they change with
different factors and periodic changes. There is
no doubt about this point.

45 For, all the three schools cannot be right,
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In answer to the above statement we say that
all these matters are based on the relativity of
sciences and human views. 46 The requisite for
this theory is that right and wrong, and good and
bad should be a series of additional relative matters,
and not true and realistic ones. According to this
theory general theoretical knowledge which is
connected to this origin and resurrection, as well
as general practical views such as the view that
soeiety is useful for man, or justice is good, 47 are
all general precepts which change with changed
conditions and times. Generally speaking this theory
is not correct with such a degree of generality, as
we have discussed it at length elsewhere, 48

In short, this theory does not comprise general
theoretical malters of one type of general views,
To show the doubtfulness of the generality of this
theory it is sufficient to say that if it possessed
generality and was an absolutely permanent general
theory, it would mean that we have an absolutely
non-relative proposition, that is, the same theory

46 This theory says: Man has no real knowledge
of anything, but his knowledge is relative and there
is nothing that he can claim decisively, No absolute
right and wrong, or good and evil exists. To prove
the invalidity of this theory needs a more elaborate
discussion, and the reader can refer to the vol.l
of Al-Mizan, or the Principles of the Philosophy and
Method of Realism.

47 Vol 1 Al-Mizan, and Vol, I Principles of the
Philosophy and Method of Realism,

48 Of course this statement is true as a general
theory, but not in application to this case.
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that is general and constant. Even if it is not a
general proposition, but an incidental one, it
would again mean that we should have an absolute
preoposition, that is, we should state in an absolute
way that this theory is not general. In either case
the generality of this theory will be null and void.
(In other words, if this view were true that every
view and belief must change one day, this view
itself, too, must change.. If the above view is
changed, it would mean that there is no necessity
for every view, and belief to change one day, but
only a part of it is unchangeable)

11- Can Religion guarantee the Happiness
of the Present Life

Someone may say: "It is true that Islam had
opposed all the human concerns which had existed
at the time of the Qur'an's descent, and for that
reason was able to lead the society of that day to
true happiness and all the ideals of life. But the
passage of time has changed the ways of life, and
the eultural, seientific and industrial life of modern
civilisation has no similarity with the simple life of
fourteen centuries ago which was satisfied with
elementary natural means.

Man has attained such a degree of progress
and evolution as a result of his long and hard efforts,
that if it is compared with the conditions of several
centuries ago, it seems like comparing two totally
cpposite types,

How can the laws made for arranging the life
of that time, be adequate for managing the extensive
and complex life of today? How can one of these two
modes of life carry the burden of the other one on
its shoulder?
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The answer to this is: If the two eras appear
to be different, it doesn't mean that they are different
in the general aspects of life, but rather that the
difference belongs to particular cases, In other
words, in life a man needs food, eclothes, a home to
live in, means and equipment of transportation, a
society to live in, sexual relations, commercial,
technical and practical relations and such like ss
necessities of living.

These are unalterable general needs which
man requires as a human being and as long as he
has this nature and structure and this human life,
Early men were not different from modern ones in
this respect at all,

The difference is only the means by which his
needs are met, as well as the needs of which he
gradually becomes aware and learns how to secure
the means of meeting them. To explain this point,
early men fed in a simple manner on fruits, herbs
and preyed meats he could find, but today they
prepare thousands of different dishes and beverages,
by their ingenuity and creative minds, each having
various properties used by them, and various colours
and touch, and many other peculiarities which cannot
be enumerated .

In spite of all the differences between the two
ways of living with respect to food, there is no
difference between them in this, that all are food-
stuffs by which man satisfies his hunger and appetite,
The same is true of clothing, dwelling ete.

You see that as these general beliefs have
existed since the very first day of man's life in
connection with the necessity of food, clothes ,
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dwelling and other needs of life and have undergone
no change in various perieds, and if the first belief
corresponds perfectly with the last progressive
phase of belief, in the same way the general laws
devised in Islam in accordance with nature's call
and for the sake of securing happiness, are not
annulled only because of the substitution of one
means of living for another. If the latest means are
in harmony with the essence of nature, with no
deviation from it, Islam agrees with them, but if
they are contrary to the fundamental laws of creation,
it disagrees whether they belong to the modern or
ancient times.

Here are a number of incidental issues which
belong to the events which take place at different
times and change speedly, such as the decrees
concerning wealth, rules for defence, facilitation
of the means of communication, close contacts ,
regulations for managing a city ete,, all of which
are entrusted to one who is given the authority in an
Islamic community or responsible for governmental
affairs. This Islamic authority or governor acts
over his domain in the same way that a master of a
house decides in managing his home and carries it
out., The Islamic social authority has the right of
decision in all the internal and external affairs of a
Muslim community .

A Muslim suthority has the right of taking
any decision about war or peace, any financial and
non-financial matters, and his decision must be
in the interest of the society and after consultation
with Muslims., God says:

"Consult them in the affairs, and
when you decide, rely on God."

Chapter 3:158
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These are about matters related to the people.
These decrees and incidental decisions which must
take place at all times and in all places, will change
with the change of means and inilerests, both of
which are constantly changing, and sometimes they
arise and sometimes disappear. These changeable
decrees are different from general Divine decrees
which ineclude the Book and Traditions for which
there is no annulment. Of course much may be said

abrout this matter, but at the moment this will be
sufficient,

12- From the viewpoint of Islamwho should
act as society's guardian, and what should
be his way?

(The rein of the Islamic gociety was held by
the Prophet, and the Qur'asn had made it incumbent
upon people to explicitly obey the Prophet) 49 Each
verse of the Qur'an explains a part of the general

puardianship of the Prophet in the Islamic society.
What ecan fulfil the purpose of those who discuss
this matter, is: firstly, to study the character and
way of the Prophet with great care and inguiry;
secondly, to make a careful survey of all the verses
based on ethics, as well as the laws devised in
connection with worship, tremsactions, politics and
other relations and associations. The reason that a
scholar wrests from Divine revelation is clear and
adequate enough, but it cannot be discovered in
one or two sentences. 5i)

49 Chapter 64:12; 33:6; and 3:31; and other
verses.

50 Meaning that all the evidence must be
examined, and not only one or two.
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Another point to be remembered by the debater
is that all the verses related to worship, Holy war ,
and the bounds of retaliation and such like, are
addressed to all believers, and not only to the
Prophet, 51

All these verses show that religion is a social
manifestation which Geod has revealed to people,
and he does not wish His ereatures to be infidels,
and has wanted them all to maintain religion, The
conelusion is that all affairs of the community formed
of individuals are related to them who have created
that community ,

In this respect no individual has superiority
over another, and social matters are not confined to
a few individuals in the society to make others
exempl. The Prophel himself in this respect was no
different from other people who were in an inferior
position, God says: "... I will not suffer the work
of any of you that worketh to be lost, be he male or
temale, the one of you being from the other ..,., "

GQur'an, 3; 184

The general acceptance of this verse shows
that as the members of the Islamic society influence
one another and God does not spoil this influence,
Again God says: "the earth is God's, and he can
bequeath it to whichever of His servants He wishes,
and a good end is for the virtuous."

It must not be omitted that the Prophet has one
great distinetion, and that is invitation, guidance

31 Chapters 4;76; 5:35; 24:2; 5:38; 2:183 and
195; 3:104; 22:78; 2:179; 65:2; 3:103 and 144;
42:13; and other verses,
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and education .52 { Therefore, the Prophet has been
appointed by Ged in order to attend to all the affairs
of his followers and undertake the guardianship of
their affairs of this and the next worlds and as long
as he lives to act as their leader and ab.nlute Imam, '}

What should not be ignored is this, that this
regime is different from monarchy in which God's
property was considered absolutely lawful for the
holder of the crown and throne and God's creatures
as his servants to do what he liked with them, and
issued any verdict he wished concerning them,

Moreover, the Islamic regime is not a
democratic way or the social ways which are based
on exploitation and material gratifications, for ,
unlike them Islam has ways which prevent it from
having any similarity with them, as illustrated below:

{a) One of the great differences between these
schools and Islam, is that, as the former societies
are based on material gratification, they possess a
spirit of recruitment and exploitation. This spirit
iz that spirit of human pride which subjugates
everything to human will and action, and even
subjugates men to another man's will and action.
It allows a man to attain a desired goal by any way
he wishes, and dominates whatever he wants in his
own interest, This way is exactly the Kingly
despotism which existed in the past, and has now
asummed the form of a eivilised society.

This state is before our eyes, and we can

52 Chapter 7:128 and 62:2: "He reads to them
His verses and purifies them; and teaches them the
book and wisdom "
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see the oppressions and injustices of strong nations
to weak ones, as recorded in the pages of history.
Formerly the way was for a man called Pharach,
Caesar or Kasra to do what he desired to the weak
and helpless people of the time. And if sometimes
he offered an apology and accounted for his actions,
he claimed that such deeds were the privilege of
the sovereign and in the interest of the country, and
for strengthening the foundation of the government.
A ruler believed this to be the right of his genius
and lordship, and he used the sword as an argument
for his actions, This was the old system, and the
new system is no different, If you study the political
relations existing between powerful nations and
weak subordinates today, you will see that history
and historical events have repeated themselves and
are constantly being repeated. The only difference
is that the personal form of the past has taken the
social form of the present, but the spirit is the same
and the atmosphere is the same,

The way of Islam is quite free of such
indulgence of desires, and our reason is the
Prophet's methods in eongquests and agreements,

(b) Another difference between the ways of the
Islamic government and other forms of governments,
as recorded by history, is that in such societies
some kind of elass differences have always existed
ending in corruption. These class differences
whether from the viewpoint of wealth or rank or
pogition resulting in corruption, have always been
an inseperable part of such governments, but the
society created by Islam is a society consisting of
similar parts in which no member has priority over
another, and there is no seeking of superiority ,
haughtiness and lordliness. The only difference



74

based on human nature is virtue, and virtue is a
matter related to God, not to people. 53

Thus with respect to the course of law and
the removal of class differences in social matters,
all people, whether the winner or loser of a suit,
the ruler and the ruled, the head or the subordiante,
the freeman and the slave, man and woman, rich
and poor, big and small, are in the same position
in Islam, The best evidence of that is the character
of the Prophet, 54

(c) The executive power in Islam does not consist
of a privileged class of society, but all members of
an Islamic society wield to it. Each individual has
a duty of directing others to goodness and charity ,
and forbid badness.

In short there exist many differences between
the school of Islam and other schools, which are
not concealed from the eyes of a true scholar,

* # *

All the points mentioned above, existed in
the lifetime of the Prophet (), for the leadership
and puardianship of society belonged to the Prophet
(=) himself, and his method of governing had no
similarity with those of other governments, for the

53 Chapter 49:3; chapter 2:148: '"Therefore
hasten to good deeds."

54 Greetings be on the Prophet () who possessed
this character.
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reasons mentioned above. But after the Prophet ()
the Muslims as & community believe that the nomina-
tion of a Caliph as a ruler is the concern as a whole
of Muslims, The Shi'ite sect, however, believe that
the Caliph is chosen explicitly by God and the
Prophet (), and as explained in the theoclogical
books, the number of Imams after the Prophet (=)
has been twelve,

* * B

In any case, after the Prophet ((#) and in the
absence of an Imam, such as the present time, the
government of Islam is undoubtedly a concern of
the Muslims, { What can be deduced from the Qur'an
concerning this matter is that the Muslims are duty
bound to choose the ruler for their society according
to the same method employed by the Prophet () .
His method was the tradition of the mission of the
Imam, not the ways of kingship or empires. His
way was to propagate God's injunctions among
people without any alteration. And in the case of
what are not injunctions, such as the events which
oceurred at different times or places, he managed
them in consultation with the council of Muslims,

The preof of all this is the numerous verses
which we have already quoted on the subject of the
Prophets leadership and guardianship.These verses
to which may be added werse 21 of chapter 33,
namely: "The way of God's Prophet is a pgood
example for vou" , complete cur discussion,

13- The Frontier of the Islamic Realm is
"Belief" not natural or conventional limits

Islam has discarded the concept of dividing
manlkind into nations, and does not allow materialism
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to be the basis of the creation of a society,

National ramification has two main agents:
{a) Desert and tribal life in which tribes, races
and families branch off,

(b) Differences of zones and lands in which they
live,

The geographical factors play an important
part in imparting a 'second nature' to people, such
as attributable to climate, precipitation and aridity
ete, These factors tend to split mankind into groups
and tribes, and cause differences of colour and
language.,

These two factors have caused each group to
seize a piece of land, These lands differed in size
as a result of the efforts and labours of the group
concerned. If they had superiority they would
seize bigger lands, and if not, smaller. Each group
called that land 'fatherland' and defended it with
all its might.

Although this was a matter resulting from the
natural needs of men, yet national ramification is
contrary to human nature which is living together
in a single community., It is clear that nature
wishes to collect all the dispersed powers and join
them, thus creating a new united power to attain
their goal in a more complete and suitable way,

This process is observed in the original
substance which takes the form of an element, and
gradually appears as plant, animal and man, This
is the work of nature. But ramifications which are
created on the basis and in the name of 'fatherland’,
direct a nation to be united in their own particular
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community , and be seperated from other national
societies. Thus a unit is created that is different
physically and spiritually from other national units,
The result is that humanity withdraws from unity
and association, and suffers from the same deviation
which it wished to avoid. This will result in a
dangerous situation, and that is, one of those
national units may deal with other socisl units in
the same way, as a man deals with other things
which exist in nature, that is, as he recruits and
exploits them, a national unit may recruit and
exploit other nations, -

The wide expegis ceﬁ-'gnmﬁﬁ“ since the begin-
ning of time prove fhis statement V4 %e Qur'an, too,
affirms this ‘;r'i'a".-.r"I the verses '! jich we have

W, not 'race’ or
AL s “Mings. Even in
marriage and kinship‘ sam@edefiSTs of belief holds
true from the viewpoint of *8€xual enjoyment and
inheritance. The orbit of marriage and kinship
are monotheism, not home and country, The best
evidence of this is that in discussing the religious
injunctions of this faith, we observe that in no case
has religion been neglected.,

The Islamic society at the height of its great-
ness and raising the banner of victory is duty bound
to raise religion and allow no deviation in religious
matters. Again when the Islamie society is van-
quished, it must make every effort to revive religion
and its teachings and so on,

Even when a Muslim lives where there are
limitations, he should do his best in ecarrying out
religious injunctions even if it is only by mute signs
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in obligatory deviations.

Thus, it is clear that the Islamic community
is created in a way to be able to live under all
conditions; whether it is dominant or subordinate
vietorious or defeated, advanced or retarded,
manifest or hidden, powerful or weak, it ecan
preserve religion. The warning wverses of the
Qur'an affirm this point very clearly.

f"'!ernL --l'-'l I-+-~-:‘F'N

> \_'I‘U“'lj
(PR LR L
rals,
ﬂa.;l.u! Saijad, npp Hiﬂ:l-l.i\i

“Soldics Bazar, B aﬂﬂl‘
\,\‘ﬂ-

wﬂ‘h“ﬁ i* Ht“ “ TonARY

ﬂﬂifhhb SECTION)

ot !“.'ulu'l §ajjad, oppi Nishiar Park,
o Suldier Buzar, KARACHI,



. )

-""'h'm

“--n-.l-.ujl--lil.h.'m
e T *hipg .

U e
e T (T
L Mg LA Vs
L
n-'.l| Ll Y ""I.;r
AL A LR A | s
- L L J.h- !
i



lqﬁnﬁnﬂk}ﬁw i 56LizL

JN¥AT DA €48
ﬁﬁu Claolacrh el ot cs STl A
; _ﬂ.\

= i i O - I g

[

Due date

A8
et
A

..yl;fh,;":"')w‘q_}'{q-j

®
—

Ay

.th" Ll-r:rnl g”h-ll r‘#?‘lrﬂj :G.li_,._p..:l.hl:pl




I

NI CSESETTE ey
[HOTENE S 35O 1A
HHrPI.JI ',-l:.].'_“ ¥ Py Il i ek
ru-hd.:_L:. F' AT 5 et | ;-_{HI:__




Faoreign Depariment
of Ba'that Foundation
Someyeh Avenue

Between Mofatieh and Forsat
Telephone | B21159

e e smr . o .






